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National Integration in ailand
― A Case Study of Muslims, Ethnic Chinese, and Northern Hill Tribes ―
Weihang Zhao
Abstract：This article on the issue of national integration in Thailand is divided into two parts. The first part 
comprises five sections defining national integration and explaining why it is essential. The first section discusses 
previous research to show that the term nation has both political and cultural meanings. The second section 
connects this political interpretation with the term citizenship and discusses the vital relationship between 
citizenship and national integration. The third section outlines a communication facilitation approach to achieve 
national integration based on an analysis of Karl Deutsch’s (1953) research on the topic. Section four explains the 
causes of disintegration in traditional societies and discusses the role of nationalism. The fifth section focuses on 
the concept of human security introduced by the United Nations in 1994 to explain why national integration is 
essential, especially the age of globalization. The second part of the paper presents a case study of three minority 
groups in Thailand. The discussion then focuses on the national integration of these ethnic groups from a 
historical viewpoint.
Introduction
Most states in this world include different ethnic groups with their own distinctive traditions, 
cultures, and behaviors. Various ethnic groups might live in the same state but speak different languages. For 
this reason, the task of integrating all the ethnic groups in a state without destroying their traditional languages, 
cultures, and living habits—the process of national integration—has become increasingly significant to state 
leaders. 
However, since the Cold War, many states have become deeply involved in civil conflicts that have 
taken numerous innocent lives. Among the causes of these conflicts such as inadequate political participation 
and regional economic imbalances, ethnic identities are considered to be essential factors. Thus, for reasons of 
national security, some states have adopted policies suppressing ethnic groups, but these policies have often had 
results that aggravate these terrible situations. 
Why can this have happened? Why has national integration been essential not only in the past but 
especially in globalization today? To identify the barriers between government and ethnic groups and to 
develop a solution to disintegration, we have to understand the importance of national integration and how to 
achieve it.
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Muslims, ethnic Chinese, and hill tribes comprise three of the more than 70 ethnic groups in Thailand. 
In this article, I take these three ethnic groups as the subject of case studies. Over history and time, Thailand’s 
government has adopted different approaches to these three groups to achieve national integration. However, 
some of these approaches can be only seen as negative examples.
What Is National Integration, and Why Is It Important?
Nation
To understand what national integration means, we must first define nation. The formation of a 
nation occurs during a process as humans exercise their inherent preferences classifying themselves into 
particular self-related groups. More specifically, it is the way in which people identify themselves and those 
who share the same habits, culture, history, language, ideas, and traditions. Its etymology is debated. Some 
scholars have claimed that it comes from the Old French word nation meaning “birthplace” or “place of 
origin.” Others have claimed that it comes from the Latin word nationem meaning “birth,” which indicates 
that a population comes from the same place, shares the same culture and language, and abides by the same 
political system and laws (Huang, 2015). Thus, the notion of a nation has multiple meanings and refers not 
only to a group with the same race and a shared historical culture but also to a political community. The 
latter meaning carries certain political implications such as national rights, guaranteed sovereignty, and the 
establishment of autonomy. 
Various scholars, though, have argued that the word nation has no double meaning as both a political 
community and a cultural community. Instead, these two types of communities separately and singularly 
constitute a nation in either political or cultural terms. Williams (1988) defined a nation as an ethnic group of 
people rather than a political group and argued that word originally had the primary sense of a racial group 
rather than a politically organized group. Williams (1988) saw a nation as a non-political concept that only 
made sense when given cultural or historical meanings. In addition, Williams (1988) stated that the definitional 
conflict and explainable dispute happen since to titles as a nation with having the national right, the persistent 
overlap between grouping and political formation has been important, since claims to be a nation, and to have 
national rights, often envisaged the formation of a nation in the political sense, even against the will of an 
existing political nation which included and claimed the loyalty of this grouping. (Williams, 1988, p. 212)
Nation thus originally had a cultural meaning, but during the creation of a later meaning, it 
acquired a political definition, which must be considered to be a basic component of nation. This is the 
firmest definition of a nation because the nature of defining a nation is a political act and requires political 
acknowledgement.
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Comprehending National Integration from the Standpoint of the Citizen
In the Japanese language, national integration is called kokumintougou, a word made up of kokumin, 
referring to nations and citizens, and tougou, referring to integration or being integrated. Whereas nation 
originally was a cultural term with little political weight, citizen is a political word, as is nationality. The 
citizen evolves from the nation when a political meaning is added to it. Similarly, reforming the sense of a 
nation requires a political identity. The process of national integration transforms a cultural identity into a 
political identity, giving every citizen in the country equal chances to participate in national politics.
In Representative Government, Mill (1861) discussed the academic dispute on whether nation is a 
political or a non-political word. He stated that the awareness and sense of a nation (nationality) can be 
produced by numerous causes such as geographical limits, language, religion, and community experiences, 
speakers, and beliefs. These factors can also affect identity, race, and descent. He acknowledged that cultural, 
experiential, and heritable elements are basic to building a sense of a nation. However, he argued that the 
most important and strongest components are the political antecedents of identity, including possession of a 
national history and thus collective recollections, pride, humiliation, pleasure, and regret connected with the 
same incidents in the past. The political sense of the population, therefore, plays the most important role in 
developing and building a sense of the nation and exerts more influence than any other factor such as the 
culture of the nation. 
Citizens have three types of rights: civil, political, and social (Marshall & Bottomore, 1992). The 
status of citizenship cannot be attained without all three types of rights. Political rights entail participating 
in the exercise of political power as a member of a body invested with political authority or as an elector of 
the members of such a body. Thus, political rights are viewed as a significant, indispensable power of 
citizens. 
Combining these works, citizenship is the outcome of adding a political sense to a nation. The sense 
of the nation can be transformed into the sense of citizenship after the nation has acquired a political identity. 
The identity called citizenship is the strongest individual feeling of belonging to the nation and marks the 
beginning of national integration. The sense of citizenship can be enlarged based on the expansion of the 
inherent cultural sense of the nation during this integration process. Thus, the principle of equality with 
common rights and duties has an integrative effect, stimulating a direct sense of community membership 
based on loyalty to a civilization that is a common possession (Hammar, 1990). The purpose of national 
integration is to treat every individual equally as citizens participating in national politics, for example, voting 
in general elections and serving as legislators.
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Fig. 1 shows the process and steps of national integration based on the author’s views and the research 
discussed. First, a nation emerges as a cultural factor defining a population or community that shares the same 
culture, language, tradition, and history. Second, a nationality (or nationalism) coalesces in a collective tendency 
to build nation due to a sense of being part of a larger entity. Nationalism thus emerges to reinforce construction 
of an identity that once did not exist (Hammar, 1990). Third, a national constitution gives every individual an 
identity of citizenship, which grants all the right to participate in political issues. Fourth, those who become 
citizens can choose a leader to represent them and their interests and rights. Having political rights thus raises 
individual awareness. Fifth, the individual is reorganized based on further realization of the responsibilities of 
citizenship and belonging to the nation. In this process, people transfer their commitment and loyalty from a 
smaller tribe, village, or petty principality to a larger central political system (Almond & Powell, 1966). Finally, 
they achieve national integration and voluntarily and actively participate in various national affairs. 
Approaches of National Integration
Deutsh (1953), a prominent researcher on national integration, proposed that measures and facilities 
are necessary to reach national integration, particularly certain communication facilities such as language. The 
communicative facilities of a society include a socially standardized system of symbols that constitutes a 
language and any number of auxiliary codes such as alphabets and systems of writing, painting, and calculation. 
Communicative facilities can mitigate the lack of several indispensable factors for achieving the status of a 
nation (community) such as a shared language, characters, and memories. Thus, what matters is not the presence 
or absence of any single factor but instead the presence of sufficient communication facilities with enough 
Figure 1.  The process of national integration (created by the author).
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complementarity to produce the overall result. In general, the success of national integration requires a 
communicative tool that he stated is a language. The use of the same language can ensure the successful social 
integration of people with different nationalities, races, ethnic groups, and histories.
The Causes of Not Being Integrated
In traditional societies, the issue of integration has often arisen as they have undergone political 
transformation and modernization (Black, 1971). These societies have faced four factors: the challenge of 
modernity, consolidation of modernizing leadership, economic and social transformation, and integration of 
society. This phase of economic and social transformation can produce a fundamental reorganization of the 
entire social structure.
Broadly speaking, when the social structure starts to change, the new leading classes and politicians 
intend to replace the current leading class. The latter group, in turn, tries to protect and reclaim its prerogatives 
to prevent any lower classes from climbing and possibly taking charge from the incumbent leaders of society, 
thereby forming a nationality. 
When a national movement leads to transformation of the social structure, especially in a competitive 
economy and culture, a nationality can be seen as an implicit declaration of authority (Deutsch, 1953). A 
nationality emphasizes a group’s preferences and peculiarities and so tends to exclude all outside competitors. A 
nationality functions to impede horizontal surrogates while assisting vertical surrogates. Consequently, adding 
the pressures of uprooting and insecurity to these horizontal and vertical barriers sets the stage for the rise of the 
political movement of modern nationalism—that is, the vast effort to convert cultural channels into siege ladders 
for masses of individuals to seize social advancement and economic privilege. In simple words, nationalism is a 
driver of dramatic social change that offers social advancement to the lower classes. Consequently, social 
insecurity and threats to human security sometimes can led to such drastic uprooting as have caused the rise of 
extreme national movements such as Nazism. How to prevent the appearance of such extreme nationalism and 
diminish class barriers reinforced by barriers of nationality, language, and culture has become a highly crucial 
question for global leaders. 
The Importance of Achieving National Integration
The 1994 Human Development Report defined a dual notion of human security: first, “safety from 
the constant threats of hunger, disease, crime and repression,” and second, “protection from sudden and hurtful 
disruption in the pattern of our daily lives—whether in our homes, in our jobs, in our communities, or in our 
environment” (United Nations Development Programme, 1994, p. 3). What is the relationship between national 
integration and personal safety? Why should they be considered together? How can they be connected? 
Broadly speaking, the purpose of national integration is not only to bring together diverse groups 
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together but also to create a safe, sustainable environment for all ethnic groups. The failure of national 
integration has been identified as one reason for civil wars (domestic war) in many nation-states since the end of 
the Cold War (Yamada, 2018). These conflicts in which ethnic identity has undeniably been a factor have 
created crises of human security, and the resolution of civil wars has become a prominent part of the United 
Nations’ work (Cockayne, Mikulaschek, & Perry, 2010; Yamada, 2018). National integration and human security 
have the same objective: to create a safer society for all individuals, protect them from physical harm, and provide 
them with stability, well-being, freedom, and the capacity to thrive (Andersen-Rodgers & Crawford, 2018). 
People are said to have human security when they feel that their basic needs are met today and will continue to 
be met for the foreseeable future, empowering them to live full lives.
No nation-state in this world is composed of a single nationality; instead, states consist of multiple 
ethnicities. Good management of all ethnic groups that provides human security, social stability, and economic 
development is a permanent, necessary duty of all nation-state leaders. Such good management consists of facili-
tating national integration rather than assimilation or transforming varieties into uniformity. However, with the 
spread of globalization, ethnic awareness has faded, while national awareness has intensified drastically (Yamada, 
2018). Globalization drives focusing on only national interest while forgetting that other ethnic groups live on 
the planet, and their lives matter. The differences between assimilation and national integration are obvious. 
National integration means that advanced societies have achieved integration with reasonable stability, and vital 
roles in maintaining social order are played by religion, ethnic loyalties, and other traditional binding forces that 
have survived modernization without a loss of vigor (Black, 1971).
In sum, assimilation is the process of becoming or being made into a part of society. It entails changing 
persons’ cultures, religions, and other traditions inherited from their ancestors to forcibly unify them in order to 
achieve certain goals that serve national interests. It is not hard to imagine that using force to make minorities 
change their beliefs can ignite riots and conflicts between central governments and minorities. Thus, the 
objective of national integration is to make a harmonious society for all the various individuals and citizens by 
allowing them to maintain their social-cultural diversities and specific characteristics.
Social stability and economic and social sustainability, therefore, should be preserved as long as the 
central government gives equal treatment, a sense of being part of a nation, and citizenship rights to those of all 
different ethnic groups and races. For ethnic groups, interactive trust with the government, political agreement 
on certain policies, and fair treatment and distribution of natural and financial resources are considered to be 
essential factors for achieving national integration. Political integration and mutual trust are so intimately 
interwoven that they constitute the singular, most ambitious goal of any political community (Morris-Hale, 
1996).
In the post-Cold War period, national integration generally has been considered to the most difficult 
and the most important task for every country because civil wars have broken out in many nation-states. From 
102
the macro perspective, therefore, the purpose of national integration is not only to give basic rights to individuals 
but also to strengthen national power to maintain national development. The integration of society thus can 
increase individuals’ opportunities, product consumption, education, and access to various resource and services 
in a more equal, comfortable society.
Case Study of Thailand
Background of Thailand as a Multi-ethnic Society
The classic English term ethnic group originally came from the Latino term ethnos. Ethnic group has a 
somewhat similar meaning as nation, but the two words have different meanings for different communities. 
Yamada (2000) pointed out the similarities and differences between the Japanese terms for ethnic group and 
nation (community, kokumin, or minzoku). Ethnic group refers to a primal group politically and socially 
activated by shared ancestry, lifestyle, language, culture, and religion (Yamada, 2000). Although both terms 
describe population groups identified by culture, a nation is established by acquiring its own territory and 
generally developing nationalism. An ethnic group may claim territory but prefers to expand and strengthen a 
movement focused on socio-economic demands rather than political requirements.
At present, the academic research on national integration in Thailand has mainly focused on the 
mountainous people (hill tribes) in northern Thailand and the Malay Muslims in southern Thailand. This 
research discusses Thailand’s national integration policies, methods, and measures and the influence of national 
integration.
Ethnic groups have their own traditions, and even those that hold or are known as the same nationality 
are, in fact, different. More than 70 ethnic groups live in Thailand. The major communities identifying as Thai 
comprise most of the population. The Lahu people live in northern Thailand, the Karen in western Thailand 
and along the border with Myanmar, the Khmer and Lawa in eastern Thailand, Malay in southern Thailand, 
and the Meo and Lisu in northern Thailand. Buddhists constitute the largest religious group, followed by 
Muslims. Other religious groups include Hindus, Catholics, Jews, and Malays.
Case Study of Muslims in Thailand
An insurgency has been ongoing in southern Thailand since the 1960s. For example, on the evening of 
Sunday, May 26, 2019, a police officer was killed, and four others were injured by a bomb placed in a bunker 
sandbag at a security booth in the Chana District of Songkhla Province (Pakkawan & Harai, 2019). 
Songkhla is one of the most dangerous provinces in southern Thailand (Yamada, 2016). Buddhists 
make up more than 95% of the national population, while Muslims are a small minority of 4% of the population. 
However, Muslims account for more than 90% of the population in this area. 
The chaos in southern Thailand has two major causes. The first is poverty, particularly the gap in 
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economic development and personal income between the capital city Bangkok and southern provinces 
including Pattani, Yala, and Songkhla. The Human Achievement Index (HAI) shows that during continual 
armed conflicts since 2004, Narathiwat, Pattani, and Yala provinces have sunk to the very low rankings 
among Thailand’s 76 provinces. The second cause is the uneven distribution of educational resources to 
southern Thailand. On the Education Index, Pattani, Yala, and Narathiwat rank 70, 71, and 76 of the 76 
provinces. 
Table 1　Human Achievement Index Rankings of Thai Provinces, 2014 (76 provinces)
 Indicators
Province
Education Employment Income
Housing and 
living 
environment
Transport and 
communication Participation
Narathiwat 76 67 32 29 68 53
Yala 71 66 12 61 42 72
Pattani 70 76 75 48 38 33
 (Based on Yamada, 2016)
These Educational Index rankings are lowered by the large population with no education or less than a 
primary education and the small population of university graduates. Moreover, middle-aged and older people in 
southern Thailand tend to rely on traditional Islamic schools and refuse to introduce new public schools. Older 
Muslims use the Malay-Muslim language called Pattani-Malay ( Jawi, Kelantan Pattani) to communicate rather 
than the Thai language. 
A 2013 survey of 94 students at Prince of Songkhla University focused on attitudes toward the conflict 
in southern Thailand (Yamada, 2018). The main question on the questionnaire given to all the participating 
students was “What do you think is the main reason causing the conflict in southern Thailand?” A lack of 
political participation by residents in southern Thailand was a common response from the students.
 In general, from the perspective of the national integration discussed, one purpose of national 
integration is to equally and fairly distribute all natural, capital, and other resources to individuals to reduce 
barriers and create closer relationships among all citizens. Another measure of national integration is giving all 
indivi   duals a political identity and the full civil, political, and social rights of citizenship. Political rights entail 
participating in the exercise of political power as a member of a body invested with political authority or as an 
elector of the members of such a body (Marshall & Bottomore, 1992). 
Case Study of The Ethnic Chinese in Thailand
Education is one of the most substantial measures of national integration because academic institutions 
such as schools determine the ideology of the nation and form the consciousness of the nation (Masutani & Ito, 
1998). The work of Deutsch (1953) is also relevant because language serves as a vital tool during the national 
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integration process. The use of the same language by a community can mitigate or overcome all its cultural 
differences and gaps such as religion, ethnicity, and history. The following historical case of ethnic Chinese in 
Thailand shows how the Thai government has legally restricted the functioning of Chinese schools.
Skinner (1957), a leading researcher on Chinese in Thailand, used the word assimilation rather than 
national integration to describe the situation of ethnic Chinese in Thailand. Skinner (1957) proposed that 
assimilation is a social process, and for the descendants of these Chinese immigrants, its progress has been 
defined by increasing social intercourse with members of Thai society, first public and then private and 
intimate, and by self-identification as Thai rather than Chinese in ever more social situations. He identified 
three major elements driving the assimilation of the Chinese into Thai society: intermarriage, education, and 
nationalism. 
From the beginning of the constitutional monarchy through the end of World War II, the Thai 
government emphasized education policies to assimilate the children of ethnic Chinese and restricted education 
conducted in the Chinese language. Adopting the language of the society with which immigrants are in contact 
is one part of acculturation, or the progressive incorporation of that other society’s way of life. 
After 1919, Chinese private schools came under ever increasing government control. The number of 
hours devoted to Chinese language instruction were gradually reduced, and Thai language lessons and 
employment of Thai teachers were made compulsory. The main regulations and key points were as follows:
1.  All Thai schools in Thailand must implement compulsory classes.
2.  Chinese students between ages 10 and 14 must enter compulsory classes and receive compulsory Thai education. In 
1933, the age of forced education was lifted from 10 years old to 7 years old.
3.  The students in compulsory classes have to read the Thai language for 25 hours a week, and the time for teaching 
Chinese every week is not allowed to exceed 6 hours.
4.  The Thai language test level for Chinese teachers has been raised from the third grade to the fourth grade.
5.  Ensure that the Chinese language is [taught] only [as] a foreign language. Previously, Chinese schools regarded 
Chinese as a basic subject, and Siam was regarded as a foreign language.
6.  In order to incorporate Chinese schools into the track of Siamese national education, the textbooks used by Chinese 
schools must be approved by the Siamese Ministry of Education before they can be used for teaching. (Chen, 2016, 
p. 122)
To give propaganda support to Pan Thai nationalism, the Phibunsongkhram administration adopted 
assimilation and exclusion policies for overseas Chinese. During those years, the pace of regulation was too rapid 
and ruthless to maximize assimilation, and the government made no serious efforts to provide attractive educa-
tional facilities as alternatives to Chinese schools (Skinner, 1957). In August 1939, the Thai government 
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undertook a massive closure of Chinese schools, seizing 285 by the end of the year. In June 1940, Chinese 
schools along the Thai border were forcibly closed (Gu, 1998). At the same time more than 5,000 overseas 
Chinese were deported, more than 500 Chinese schools were closed (Huaren Huaqiao Baike Quanshu 
Bianweihui, 2000). These schools had provided Chinese education with a much stronger local orientation than 
elsewhere in the region (Skinner, 1957). After the establishment of diplomatic relations between China and 
Thailand in 1975, the countries engaged in frequent economic and trade activities, and the Thai government 
loosened restrictions on Chinese education. 
 In sum, the Thai government imposed assimilation measures on the Chinese minority. Assimilation 
differs from national integration despite their common purpose to bring every individual in the nation together 
as one. From the perspective of national integration and the history discussed, this minority group’s basic right 
to learn its language was largely prohibited by compulsory education policies. However, the outcome of the 
repressive policies of 1938–1947 was to reinforce opposition to assimilation amid social and international 
changes, and the Chinese assimilation rate reached its lowest point by 1947 (Skinner, 1957). These result were 
the opposite of what Thai government wished. Assimilation policies helped the nation achieve unification and 
significantly decreased anti-assimilation resistance in this minority group but ultimately had negative effects, 
even creating conflict in the nation.
Case Study of the Hill Tribes in Thailand
The word Zomia is a regional term coined by Scott (2009) in The Art of Not Being Governed: An 
Anarchist History of Upland Southeast Asia on the hill tribes living in the Southeast Asian highland region 
stretching from northern India to northern Vietnam. Mi means “people,” while Zo is a relational term that 
means “remote” and connotates living in the hills. Throughout Southeast Asia, Mi-Zo or Zo-mi designates 
remote hill peoples, and at the same time, this ethnic label applies to a geographical niche. More precisely, Zomia 
refers to a group of people living far from the main centers of economic activities but astride a contact zone 
between eight nation-states and several religious traditions and cosmologies.
Since 2000, the people in this area have fled lowland states and empires, including Thai, Burmese, 
Indian, and Chinese polities. The hill people of Zomia have actively resisted incorporation into the framework 
of the classical state, colonial state, and independent nation-state. This region includes northern and western 
Thailand, almost all of Laos above the Mekong Valley, northern and central Vietnam along the Annam 
Cordillera, and the north and eastern fringes of Cambodia. The community called mountain people, hill tribes, 
or Chao Khao in Thailand who live in northern Thailand are a branch of Zomia. London (1980) argued that the 
subordinate position of the northern regional communities within the Thai state have engendered strong 
regional and ethnic consciousness and a weak sense of national identity.
The Thai government believes that the mountain people pose three hidden dangers (Zhang, 2013). 
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First, they do not have a national concept, regardless of their random movement across national borders, and 
they are not subject to government regulation, which the Thai government thinks might threaten border security. 
Second, the mountain people practice slash-and-burn cultivation, resulting in deforestation and ploughing that 
cause serious ecological damage. Third, the mountain people raise opium and practice the drug trade to make a 
living in the northern region, and some hill tribes perform different roles in the highland dry rice and opium 
economies (Brown, 1994).
Bangkok is one of the earliest developed mega-cities in Thailand and the unchallenged hub of the 
country’s economy, imports, and exports. Consequently, economic gaps and disparities have emerged between 
it and rural northern Thailand, gradually turning the areas into two extremes. The national government 
undertook no effective action or policy related to northern Thailand until the 1950s. Since then, government 
policies have been aimed at promoting the economic development and national integration of the northern 
communities. In the 1960s, the state undertook various initiatives accepting the legitimacy of the tribal 
communities and their cultures and expressing concern over disintegrative trends. However, the White 
Hmong tribe launched a rebellion from 1967 to 1973, leading to the destruction of villages and creating more 
than 15,000 refugees. 
Tapp (1989) identified several factors that ignited ethnic consciousness and dissatisfaction. First, the 
state government adopted policies to reduce opium production and plantations to eliminate security problems 
from the Golden Triangle, including private militaries. The policies also emphasized discovering and developing 
natural resources based on government interests. In the Hmong’s perspective, the Thai government’s actions 
demonstrated “a fundamental ethnic hostility and antagonism towards them” (Tapp, 1989). Second, the region’s 
low economic development forced the Hmong to move further north to seek new farmland, sparking conflicts 
with other communities. Third, efforts to acculturate into Thai society through education, missionary activity, 
and government propaganda often had disintegrative rather than assimilationist impacts because they were not 
seen as opening avenues for upward socio-economic mobility (Brown, 1994). From the mid-1960s, the Hmong 
strongly supported the Communist Party of Thailand (CPT). Most of the Hmong interviewed joined the CPT 
to avoid economic ruin or escape the Thai authorities for various reasons (Tapp, 1989).
 From the perspective of national integration, Thai government so far has failed in the task to attain 
national integration. Government policies have not been oriented to protecting minority groups’ economy or 
culture but instead have coercively imposed Thai cultures and lifestyles on these groups, ultimately leading to 
tragedies. 
Conclusion
 Based on the cases of these three ethnic groups in Thailand, the national government has used 
different approaches to achieve national integration. Some can be considered to be assimilation approaches that 
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have had negative effects on minority groups and endangered social security. It is difficult to definitively and 
practically distinguish integration from assimilation because both have the same goal to bring the state together. 
However, we should remember that national integration brings together all individuals in the nation as one 
while maintaining awareness of the shared values, traditions, lifestyles, habits, specific culture, and customs of 
these diverse communities. They should all share a sense of being one without anything from their ancestors 
being destroyed or taken away. This achievement is the most important task for global society. 
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